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Deen, on the other hand, raises the banner of revolt
against all forms of tyranny and exploitation, It calls
upon the weak and the oppressed to follow the Divine
Laws and thereby seek to establish a social order in
which all tyrants and oppressors will be forced to accept
the dictates of right and justice. In this social order,
there is no place for dictators, capitalists or priests. They
are all enemies of deen,

' 13. Madhhab enjoins religious meditation in the
name of worship and thus induces self-deception.

Deen exhorts men to assert themselves and struggle
perpetually for the establishment of the Divine Social
Order, and its betterment when attained, Worship in
deen really means obedience to the Laws of Allah.

14. Madhhab frowns and sneers at all things of art
and beauty,

Deen defies those who forbid the enjoyment of the
good and beautiful things of life which God has created
for the enjoyment of man.

15. Madhhab denounces everything new and
declares all innovation as sin,

Deen holds that the needs and demands of human
life keep changing with tHe change in the conditions of
life; change and innovation are, therefore, demanded by
life itself. Only the Divine Laws are immutable.

It should now be easy for us to see the fundamental
difference between deen and madhhab. Islam means
saying "Yes" to life; while the response of religion is "No"!

Thus Islam is an open challenge to religion as
such. '

(From "Islam - A Challenge to Religion” by
Ghulam Ahmed Parwez Pages 366-369).
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APPENDIX C

Circe’s triumph

"They stood at the gate of the goddess with flowing
tresses, and heard her, Circe, sweetly singing before her
loom, as she walked to and fro weaving an imperishable
‘web, gorgeous and dazzling, such as only goddesses can
make. -

So she lived on the islund of Aecrea, and so she has
in India. Men have stood at her gate, and called to be
admitted and to all she has opened her shining gate. She
has taken them sweats, and served food. But with the
food she has also mixed the drug which make them
forget their country. Then she turned them into brute
beasts. .

No invader that come into her great continent has
been able to resist her spell, and the British who broke it
untimely and went home without first hearing the
spirits of their dead heroes are still longing after her
with the docility of cattle. The Americans are now crying
cut like Polites. ‘Friends there is somebody within
singing sweetly, and the hall is echoing to her song.
Come quickly, and cry aloud to her’." (from "Continent of
Circe" Epilogue by Nirad Chaudhry page 306) (Muslims
alone were not affected by her sweet songs or the drug
that she has put in their food - the writers comment.)

...... Successful as the caste system was in
assimtlating the barbarian invaders, it failed totally to
cope with the next series of ethnic incursions’ from
outside which were set in train by the expansion of
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Islam. This historical movement threatened to bring the
Hindus under subjection to the newly risen empire of
Caliphate, and annex India to the Islamic world. As a
result the Muslims were established ag a society parallel
to that of the Hindus.

No adjustment between the two societies took place
except in minor matters, and therefore with the Muslim
conquest the country also saw the emergence of the
second basic cleavage in its population..."(from
"Continent of Circe” by Nirad Chaudhry pages 59-62),
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APPENDIX D

Igbal as a statesman
Ms Shamim Anwar

In his book, ‘Igbal ke Azkhri do saal’, Ashiq Hussain
Batalvi concludes that it has to be admitted that Dr.
Igbal was not statesman....at least not in the sense as
Mr, Jinnah, Sir Fazle Hussain and Maulana Mohammad
All were... He was essentially an idealist. A.H. Batalvi
goes on to say that ‘His two experiences in practical
politics were his selection to the Punjab provincial
~ assembly in 1927 and his attendance of the round Table
Conference in 1931. He found both these experiences
terribly uncomfortable, what with their conspiratorial,
deceitful, sychophantic and hypocritical atmosphere,
particularly of the Round Table conference which he
quit’. H.T. Sorely has added another dimension to this
aspect of Igbal’s life. In his essay ‘Igbal’ he says: "The life
of Mohammad Igbal was completely unevent{ul.,.he lived
a placid, sheltered existence for 65 years...He was a man
who sat in a study polishing words. He did not live
events...He did not live dangerously..” Apparently,
these quotes deny Igbal the noise and deen of agitational
politics, or the spectatular glamour of a military victory
on the battlefield, but such was the statesmanship of
Igbal that sitting in a corner of a dllapxdated room on
McLeod Road or from a house on Mayo Road, he was able
to throw a challenge to the World political trends and
concepts in the teeth of Hindu, British and even Muslim
opposition, not only philosophically and theoretically,
but in actual fact, in practical concrete form that is
Pakistan today. The greatness and uniqueness of Igbal’s
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statesmanship lies in the very fact that in spite of
withholding himself from practical politics, he was able
to motivate people, fire their imagination and help
launch a countrywide movement in carving out a new
state with new geographical and idedlogical frontiers.
This is an achievement that is unprecedental, for it was
not an ordinary national liberation movement against
colonialism, but a harbinger of a vision, the universality
and profundity of which elude the practical politicians
both inside and outside Pakistan,

It is a truism to say that Ighal was inspired by the
Quranic text which he had retrieved from under the
debris of Sassanin, Byzantine, Judeo-Christian .and
Indian civilisations which had collapsed on it. The vision
he discovered was stated thus: In this cruel and unjust
system, where a few capture power and monopolise the
resources of the earth, where a few enjoy the bounties of
nature through exploitation and enslavement of the
many, there should be a group of people somewhere who
could stay the hand of the tyrannical expleiter. Indeed
there should be some people somewhere who could
assure the homeless and the insecure, irrespective of any
consideration of race, colour, country or creed, that they
will be given protection. Eventually, he dreamed the
Quranic dream of making the planet earth a homeland
for the whole human-kind as one human family.

It was this dream that made him reject racial,
lingual and geographical barriers  as suicidal for
humanity, Even before his return from Europe in 1908,
he warned: - '

"Your civilisation is going to commit suicide with her
own dagger. The nest which is made on a frail bough
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cannot but be insecure’, He repeated this all his life, and
a few months before his death in 1938, in a New Year
message broadcast from the Lahore Radio on the 1st of
January he expressed his anguish thus!...so long as men
do not demonstrate by their actions that they believe
that the whole world is the family of God, so long as
‘distinctions of race, colour and geo-graphical
nationalities are not wiped out completely, they will
never be able to lead a happy and contented life and the
beautiful ideas of liberty, equality, and fraternity will
never materialise’.

Igbal also learnt that no matter how beautiful an
ideal, no matter how deep his anguish, the Quran does
not allow even a shadow of force to be used or the
undermining of the free will of a human being in any
way. So his statesmanship envisioned a group of people
establishing a society as a pragmatic test for the rest of
humankind. For this, a piece of land was prerequisite.
Now, when Igbal in his 1930 presidential address .
referred to the North-West of India as a possibility, there
were powerful factors involved in his choice. For one
thing, for a radical conceptual change and its
institutionalisation, minimum vested interests in a given
region would hasten the movement towards his ideal. It
so happened that the British Imperialism in India
decided not to indutrialise the North-Western parts of
India, so that this area could be rescrved for recruiting
soldiers for the British Indian Army. Naturally, this
prevenged - the  development of Big DBusiness and
Industrial Magnates who could be a hurdle in the way of
building a new society. The only vested interests were
the landlords whom Igbal (and later Jinnah) attacked
ferociously in his poetry. The second factor was the
eventual withdrawal of the British from the



148

subcontinent. This would create a vacuum for the
establishment of a new govermment and a new society,
while in the rest of the ‘Muslim’ world there were
already well-entrenched local governments and vested
interests.

It was as early as 1910 when Igbal talked ¢'-out a
separate state to the students of Alisarh, But he had
realised as Syed Abdul Vahid has put it, that ‘During this
period Muslim public opinion was moving with
tremendous force in directions towards which Igbal did
not approve’. The reason lay in the new leadership in
persons like the Ali Brothers, Maulana Zafar Ali and
Maulana Abdul Kalam Azad, leaders, who in comparison
with Sir Syed Ahmad Khan were emotional and in Ian
Stephen’s words ‘lacking his realism or capacity for
taking long views’. Thus while there was apparently
tremendous activity visible in the Muslim Commuhity
from the Balkan Wars to the Khilafat Movement, it was
more of an emotional and shortsighted and unrealistic
activity. It all ended in frustration and destructiveness.
Igbal had written poems in the defence of the Turks but
the feelings he meant to arouse were unrealistically
exploited by politicians. So he preferred not to attend
political meetings and even resigned from the Punjab
Khilafat Comunittee to which he had been nominated or
elected. In any case to beg of the British or agitate for
the restoration of the Khilafat which the British were
bent upon destroying was not Iqbil’s way of doing things.
He believed in self-help, and it was Kamal Ata Turk’s
struggle on self-reliant basis that inspired him to write
his happy poem on him captioned ‘Tolu-e-Islam’.

It was because of the misled political activity that
Igbal kept aloof from practical politics and decided to -
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play an educative role. Through his poetry, lectures and
statements he, attempted to change peoples attitudes,
projecting the universalism and humanity of Islam. The
response was more than encouraging. The recitation of
his latest poems at the annual convention of the
‘Anjuman-e-Hamayat-i-Islam’ in Lahore were eagerly
awaited and people came from all corners of India to
listen to him.

By 1930 both at the mass and leadership level, the
Muslims stood frustrated and confused. Whatever their
ob)ectives and methodology they had. failed, left standing
on the cross-roads. This is the moment Igbal was waiting
for and thus he formally put forward the ‘Pakistan Idea’
in a speech in Allahabad which summarised and
crystalised his thought, that is, all that he had been
saying ever since 1908,

The findl stage of his statemanship is the selection
of Jinnah to lead the struggle. For him the years 1930-35
were very cruclial, because Jinnah had first to be
converted to the ‘Pakistan Idea’, from an ‘Indian
nationalist’ he had to be' transformed into a ‘universal
being’. This great feat, of convincing Jinnah, was
accomplished by Igbal through this period in personal
meetings, beginning from the second Round Table
Conference, and through correspondence. Time has
proved that Ighal's choice was correct, The struggle that
lay ahead was going to be a severe one. His leader had to
be man of high intellectual and moral courage, to be able
to swim against the tide of the prevalent fashionable
ideas. It is very easy to seek cheap popularity but it is not
easy to be a leader. Thus in 1937, 21st of June he wrote
to Jinnah: ‘I know you are a busy man: ' but I do hope you
won’t mind my writing to you so often, as you are the
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only Muslim in India today to whom the community has
a right to look up to for safeguidance through the storm
which 1s coming to the North-West India, and perhaps to
the whole of India’, Igbal's own role in the last years of
his life, 1936-1938, was a constant source of inspiration
and guidance to Jinnah in gpite of his ill health. On his
death, Jinnah’s message speaks for itself "T'o me he was
a friend, guide and philosopher and during the darkest
moments through which the Muslim League had to go
he stood like rock and never flinched one single
movement”. These moments were so dark and difficult,
that 1t motivated Ashiq IHussain Batalvi to write a whole
volume on it....'Igbal ke aakhari do sal'....a good source
material for future historians.

There was an'::}ther area in which Igbal had to make
a choice of a man, a man who could help Jinnah to fight
the battle on the philosophical and ideological front. He
had inaugurated a magazine ‘Talu-e-Islam fur this
purpose. The man of his choice was Ghulam Ahmad
Parwez as its editor who was destined to walk with the
lamp he had lighted with Igbal’s flame of learning, thus
illuminating the path that he tread. Needless to say
Parwez was the most brilliant amongst those who flocked
to Igbal to drink from this fountain of wisdom. It is
interesting to note that the first issue of "Tolu-e-Islam’,
April 1938 lay beside him while he lay on his death bed.
Thus before his death, Igbal had seen to it that the
destiny of Muslim India (with all its future portends for
humanity, now lost...but that is another story) was in
very safe hands, politically and philosophically,

H.T. Sorley has said that Igbal ‘did not live
dangerously’. I wouid say living and thinking are one and
the same thing. No one can deny Igbal thought too
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dangerously for the liking of many a vested interests. In
another clime and place he would have been put to
death, Socrates-like. As for practical statesmanship,
while he changed the whole political future of India
which shook South Asia, sending reverberation all over
the world, the practical politicians of today, or for that
matier, thinkers and poets; could not even save Pakistan
from splitting into two.

Courtsey "The Nation”.
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APPENDIX E

Role of the Ulema in Pakistan
after Independence

Jamaat-i-Islami under Maulana Abulala Maududi
was one of the many religious organisations, others being
Jamiat-i-Ulema, Ahrar, Momins etc.,, who entered
Pakistan after independence. Their entry has been
tragic, and is continuing to be so, for the establishment
of Igbal’s and Jinnah’s Pakistan. Having failed to destroy
the movement, they decided to destroy it from within or
control it theocratically. In the post-independence period
they made at least two attempts to disrupt Pakistan.
First by trying to create disaffection in the army hy
issuing a ‘fatwa’ on the Kashmir War of 1947-48. C.J.
Adams describes it merely as "careless remarks"l
Secondly, by creating law and order situation in the anti-
Ahmadiyah riots in 1935. Keith Callatd confirms that
"the agitation against the Ahmadis was led Ly religious
leaders, many of whom had previously engaged in
~ politics on the side of the opponents of Pakistan."2
However, before the inquiry commission none of these
Ulemas could even define a "Muslim".3

As early as 1951, the ulema started their struggle to
preserve themselves as a class, almost on the style of a
Trade Union. Thirty-one Ulema met in Karachi and
announced their "Fundamental Principles of an Islamic
State". Article Nine reads as followers: "The recognised
Muslim Schools of theught shall have within the limits

1Charles J. Adams, "The Ideclogy of Muulana Maududi”, p. 375-376.
2Keith Callard, "Pakistan - A Pitical Study", page 204,
3Munir Report.
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of the law complete religious freedom and the right to
impart religious instruction ‘to their follows, and shall
have the freedom to propagate their views. matters
relating to their personal status shall be administered in
accordance with their respective codes of jurisprudence.
It will be desirable to make provision for the
administration of such matters by their respective
‘gadis’."1

This constitutional recognition of various schools of
though or sects was their persistent demand in the light
of Jinnah’s categorical declaration: "In any case Pakistan
is not going to be a theocratic state... to be ruled by
 priests with a divine mission."? Knowing this then
opposition became all the more vehement and organised,
and at one stage they almost succeeded in influencing
the first Constituent Assembly in recommending a
"Board of Ulema" in legislative matters. This would
virtually have amounted to a theocratic state. But by
dramatic and what hag.come down in Pakistani history as
an undemocratic action and thus an unhealthy
precendent, the then Governor-General, Ghulam
Muhammad, dismissed the first Constituent Assembly,
and with it went the Board of Ulema. Seeing from this
angle, Pakistan escaped suppression and domination of
the worst form. When the second Constituent Assembly
announced the 1956 Constitution, it had no Board of
Ulema. Instead there was a provision for a Law
Commission composed of members from all walks of
life.s

However, the story does not end here. Though they
failed in this, they succeeded in procuring constitutional

I"Fundamental Principles of an Islamic State' signed by 31 Ulemas.
age b.

gSpccchl.‘s and Writings of Jiunah.

31956 Constitution,
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recognition of wvarious religious sects,! giving them
complete control over the personal life and thought of
the people according to their 1951 Karachi Demands.
They jubilantly welcomed the Constitution as "Islamic”
for this very reason, Charles J. Adams completely failed
to understand this point. He regards the approval of
1956 Constitution’ by the Jamaat-i-Islami as "an
uhtstandmg example of flexible adaptmn to the changing
political situation”z although it was parliamentary form
of government. The questien is not of parliamentary or
presidential form, the question is the recognition of the
Ulema's power over the persnnal law. This point is
further clarified when we see that the ulema never
approved of the 1962 Constitution because it- gave no
such recognition, The Ulema carried on agitation against
it until they did succeed in getting this clause
incorporated in it. Having succeeded, they insisted that
the constitution be declared "Islamic" and then they
rejoiced over it again. When Pakistan was again faced
with drafting yet another constitution in 1973, the
demand of the Ulema, along with all those classes whose
vested interests are allied with them, 1s to revive all the
"Islamic” provisions of the 1956 Constitution,

The much needéed Muslim Family Laws 15 a classical
example of the Ulema’s role as obstructionists in the
dynamics of political ohange. In spite of the strong
demand for it, it could not be brought into force without
the Martial Law Regime, What the Muslim Family Laws
did (they were only the first step towards reform) was to
make marriage and divorce amd polygamy a
governmental concern through the Chairman of the
Basic Democracies. In other words, it was no longer in
the Ulema’s sphere of influence. It is a miracle that the

11856 Constitution.
2Charles J. Adams, "The Idculugy of the Maulana Maududi”, puge 393.
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Family Laws still survive in spite of the vehement
opposition of the Ulemas. Similarly they oppose all
official agencies that interfere in their traditional
jurisdiction. For example, Roet-e-Hilal Committee for
the sighting of the moon, the Islamic Research Centre in
Karachi and the like. They raise the issue of "Sarkari"
and "Sharai" decisions and confuse the people by raising
the slogan of "Islam in danger".

This struggle to preserve themselves as a class
naturally makes them the spokesmen of the vested
interests and the traditional society. They oppose land
reforms (The Land Reforms introduced ultimately were
again very mild like the Muslim Family Laws), Scientific
and creative activity in any form (they once issued
"fatwas" against the loud-speaker, and now command the
cormunon man not to believe that men have landed on the
moon, etc.) women emancipation, birth control and so on
and so forth.

And of course the diabolical role that they played in
an unholy alliance with General Zianl Haq in
promulgating Hadood Ordinance and the Law of
Evidence at variance with the Quran is recent history.
Their influence over the educational policy and the re-
writing of history is another setbhack in the same period.

As a long term policy, the Ulema, particularly of the
Jamaat-i-Islami brand, played a very clever game. As
early as the mid-fifties, they captured the universities
and colleges, till a time has come when they virtually
‘rule these institutions. This has not only destroyed the
system, but also sabotaged the psyche and culture of the
students. Consequently, it is this psyche and culture that
dominates the civil and military officialdom. Pakistan,
thus no longer belongs to Ighal and Jinnah. It is today
another country.
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The nature of the priestly opposition to the
messengers of God «s described by the Quran

Throughout God challenges those who come in
between God and Man. The histories of Noah, Hud,
Saleh, Ibrahim, Musa, Isa and Muhammad (P.B.U.H) as
narrated in the Quran, begin with this challenge. "Serve
Allah, ye have no sovereign authority save Him" (Surah
23/Verse 23: 7/65; 11/61; 21/62; 11/84), The answer to
this challenge has always been at the emotional level.
"We heard not of this in the case of our fathers of old"
(23/24,7/70,11/62 21/53, 11/87; 20/51, 38/8).

Ancestor -worship, the basic sanction of all
traditional societies is thus exposed. And then, in order
that people may not know the truth and reason for
themselves, a curtain of ignorance is created by an
emotional propaganda, for instead of arguments, the
leaders who wish to bring about change are abused as
"insane (23/25) "madman" (54/9; 68/51) "bewitched"
(17/47; 26/153) "magician” (34/43) "poet" (21/5) wizard
and charlatan (38/5). So much hue and cry is raised that
people are not allowed to have direct access to the
‘concepts and values proclaimed by the new leaders. This
is an ingenious way to preserve their existence as a class,
and all in the name of that very Allah from whom they
are keeping the people away.
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